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【abstract】 
 
 The purpose of this paper is twofold. First, to outline the inevitable nature of social changes, 
and secondly, to illustrate the state of modern society in association with the first purpose, focusing 
on the field of sexuality. For the former, the post-modern term ‘excess’, and for the latter, the 
results of socio-historical researches are employed. 
 Through agents who live the contradictory nature of modern sexuality which tries to combine 
fluidity with stability, society may encounter new sets of discourse driven from excess, and will be 
forced to change. In general, affected by the excess, society has no option but to continue to adjust, 
this means any ultimate ‘utopia’ will never happen. 
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1 Introduction 
 
 How society reproduces has been examined in various studies 1. However, how 
society changes has been less frequently considered. One attempt was through 
Marxism, which tried to analyze the nature of modern society and its development over 
time. Needless to say, this particular aspect is not effective now. 
 The purpose of this paper is twofold. First, to outline the inevitable nature of social 
changes, and secondly, to illustrate the state of modern society in association with the 
first purpose, starting from a feminism-oriented question, focusing on the field of 
sexuality. 
 For the first purpose, the post-modern notion of ‘excess’, and for the second, the 
results of socio-historical researches are employed. 
 Section 2 first indicates the nature of the two categories of gender, arguing that 
the categories of the two sexes are invented conceptions to accept the fact of human and 
hence social reproduction. To expound conceptualization, the term ‘excess’ and its pair 
term ‘order’ are used.  
 Section 3 highlights sexual intercourse and illustrates its position in modern 
society. The introduction of widespread contraception is listed as a historical incident 
which led society to its modern version by, for example, offering it an actual 
background for the new conception of ‘an individual’. This new habit would dismantled 
the dominant position of heterosexual intercourse, and would, therefore, prepare the 
new stage for sexuality. 
 Section 4 moves to answer the question why, despite our being in the stage after 
the introduction of widely available contraception, heterosexual relationships are still 
keeping their dominant position. To answer this, the new coupling system - love 
marriage - is examined. At the same time, the instability of the system is spotlighted 
both from the aspect of ‘order’-’excess’, and from the aspect of the nature of the 
combination of sexuality and discourse. 
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2 Heterosexuality 

 
The question of equality 
 
 Feminism sets equality as the means to solve gender-related problems. While it 
was once the case that women’s claims to equality were regarded as confined to the 
activities of small but vocal groups of women, these claims are now much more 
universally made and views about women’s equality are more widely held and accepted. 
The debate on whether one is for or against gender equality has shifted to concerns 
over the actual practicing of new gender roles and in discerning how a better situation 
can materialize as a result of a better understanding of gender. 
 However, the strategy of fighting for equality between the sexes by eliminating 
discrimination is an insufficient and inadequate one to solve sexuality issues.2 It is of 
course still true that many women are being unfairly discriminated against. However, 
the difficulties which women face in life may go beyond their being subjected to 
discriminatory practices and oppression. Therefore, even if discrimination could 
suddenly be effectively eliminated, women would still encounter some forms of 
hardship in their lives. The further difficulties which women would experience, even in 
the hypothetical situation of complete equality with men, must be identified. 
 While the following is not, of course, peculiar to women, we notice comfort or 
discomfort, pleasure or displeasure in society as well as in our objective environment. 
We often feel alienated from society or feel unsatisfied with our surroundings even if 
we may be experiencing blameless circumstances. A satisfactorily consummated 
relationship does not necessarily harmonize the fulfillment of sexuality. Perfect 
equality, would it exist, may not always guarantee perfect fulfillment to the 
participants. It may offer us equal dissatisfaction as well as, conceivably, equal 
satisfaction. It is an important proposition of this paper that one cannot trace the roots 
of discomfort, alienation, dissatisfaction and instability merely from gender oppression 
and discrimination. 
 To illustrate gender-related or sexuality-related uneasiness, a very common 
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question will be employed as a guide in order to elucidate the elements involved, 
namely, whether friendship can exist between a man and a woman on a platonic level. 
This question can be translated as to whether an intimate relationship between a man 
and a women is possible without sexual intercourse. To shed some light on these 
concerns, the paper elucidates the discourse on the male and female categories in 
heterosexual relationship. In the next section, the terms ‘order’ and ‘excess’ are 
introduced to discuss these issues. 
 
 
Order and Excess 
 
 Both ‘order’ and ‘excess’ are epistemological and semiotic terms. When A. Asada 
begins Kozo to Chikara (Structure and Power) by stating ‘At the beginning was EXCÈS. 
This thesis is already misleading.’3, this is an introductory attempt to codify modern 
society questioning the a priori and substantial existence of excess. In a similar sense, 
K. Maruyama attempts to sublate mental- physical dualism by constructing the 
theoretical frameworks of ‘Mi-wake’ or categorization and ‘Koto-wake’ or symbolization, 
by which Maruyama illustrates the nature of human beings as embedded with 
non-instinct Gestalt, i.e. the world which is symbolized through language and which 
Maruyama calls ‘excess’.4 The term ‘excess’ also recalls G. Bataille. In The Accursed 
Share, Bataille emphasizes that the nature of society should be interpreted as 
constructed with the key feature of ‘surplus energy’5. Bataille refers to ‘the 
consumption of wealth’ and ‘eroticism’ as the representative process of squandering 
‘surplus energy’. In doing so, he highlights the significance of disintegration.6 
 Having much in common with the above works, and in exercising a post-modern 
approach, the term ‘excess’ and its pair term ‘order’ in this paper should be understood 
as follows. The process where ‘order’ is formulated from chaos is the process where a 
discourse is developed by grouping together relevant signs and symbols to present a 
particular world-view, which is ‘order’ itself. The rest is discarded. Such a grouping of 
signs and symbols can be described as drawing boundaries which silhouettes the ‘order’, 
and which, at the same time, relegates the abandoned elements as ‘otherness’ or, what 
this paper shall call, ‘excess’ leaving them behind or outside the ‘order’. The generation 
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of order spontaneously generates excess - the logic of order relies upon the existence of 
the both. The paper hence asserts that order requires the notion of ‘excess’ to sustain 
itself as being meaningfully silhouetted. By ‘excess’ is meant the qualities and 
phenomena that get marginalized and, therefore, become unrecognizable, shielded 
behind order. 
 Order should be understood as being established and maintained through 
discourse which may take the form of ‘stories’, codified concepts and symbols. Stories 
determine what is considered orthodox, right, normal, pleasing to the senses, ‘inside’, 
noteworthy, and real; what is heretical, wrong, abnormal, unpleasant, ‘outside’, 
insignificant and unreal are also necessarily determined by stories. Acceptability and 
norms, together with unacceptability and abnormality, are defined within the stories, 
framed and maintained by discourse, while the rest is left unrecognized, not even 
codified by any of the elements of the world, which is ‘excess’. 
 Such an ordered world may replicate itself continuously as the stories sustaining it 
get ‘handed-down’ from generation to generation. Thus, order described as such is 
fundamentally self-generating and self-sustaining. Related to this self replication of 
order, the concern of the paper now shifts to the domain of discussion about 
heterosexual relationship. 
 
 
Heterosexuality and Reproduction 

 
As order, which is maintained by stories, is the interpretation of the world by human 
beings, this can only be maintained and sustained by reproducing the circles of 
discourse in which people live, by human beings themselves, which in terns requires 
that successive generations of human beings continue to believe and to contribute these 
reproductive systems of discourse.7 Unquestionably, this is our heterosexual 
reproduction system. 
 The primitive concern for heterosexual discourse could not merely aim to divide 
human beings into two categories, i.e. men and women, but to understand the 
reproductive fact. This should be the means to acquire the capability to recognize the 
reproductive capacities of women to reason the child-birth fact. Hence the two 
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categories of sex in heterosexual discourse may begin by making a distinction between 
human beings who conceive and give birth, and those who don’t, in other words, 
between child-bearing ‘women’ and non-child-bearing ‘men’. 
 This leads to the anticipatory principle that maintaining the discourse of human 
reproduction requires only a crude distinction between ‘women’ and ‘men’. More refined 
scientific knowledge of the actual mechanics of physical reproduction is unnecessary 
for this.8 Therefore, this crude distinction between child-bearers and non-child-bearers 
has been able to coexist with factual observations of cases which are seemingly 
inconsistent with the heterosexual system, such as hermaphrodites9, the Beldash 
system of the Native Americans10, and cross-dressing11.  
 Inevitably, the reproduction of order runs parallel to the physical reproduction of 
human beings. As long as this account of human reproduction is accepted as being 
crucial for preserving the framework of order, and as long as it retains its 
epistemological status, this heterosexual discourse, where human beings are 
recognized as being either males or females, and sexual relations are considered to be 
held predominantly between the two categories, will remain fundamental to human 
interactions and continue as the norm. 
 What gives heterosexuality the dominant position against other categories, such 
as homosexuality and sexual fetishism, is undoubtedly sexual intercourse. Through 
reproduction, this activity is believed to enable the society and its participants to link 
themselves to generations of time, or, as if, to the perpetual time and then to the 
eternity. A wide range of human emotions, values and activities have flourished under 
this power of sexual intercourse. 
 Despite the fact that the primitive purpose of dividing human beings into two sex 
categories originated from the concern with reproduction, the reproductive process does 
not reveal the heterosexual discourse in its entirety. This necessitates the next 
argument on heterosexuality in the dimension of discourse. 
 Earlier on in the argument, I posed the question of whether friendship can exist 
between a man and a woman, and subsequently of whether an intimate relationship 
between a man and a woman is possible without sexual intercourse. In the light of 
what has discussed in the argument, the question can now be rephrased as ‘Can men 
and women be liberated in their relationships from the power of sexual intercourse?’ To 



 7 

answer this, a discussion of the relationship between sexual intercourse, reproduction 
and sexuality is necessary. 
 
 
3 Contraception 
 
The introduction of contraception and its consequences for the modern world 
 
Some works in socio-history have made a great contribution in highlighting the 
background of so called written history by tracing the daily lives of ordinary people, 
mainly in their family sphere, spotlighting dynamic trend in population. One of the 
most significant outcomes in this field is the discovery of the historical role of 
contraception.12 In Centuries of Childhood13, P. Ariès illustrates its outline in 
connection with the notion of childhood, which he tightly relates to the occurrence of 
the new conception of ‘an individual’, one of the most fundamental elements in modern 
society. 
 The concept of ‘childhood’, asserts Ariès, was not manifest in pre-modern 
European society. Ariès goes on to claim that childhood as a recognizable and 
well-defined concept is in fact a product of modern times, and our own view of children 
is a distinctively modern creation.14  
 Y. Miyazawa highlights the linkage between the notion of childhood and four 
theoretical characteristics in modernity.15 Firstly, children as individuals, which 
means that children are neither the property of their parents nor that of the state. 
However, this should not be understood as the adaptation of the conception of ‘an 
individual’ to very young persons. On the contrary, the conception of ‘an individual’ 
became formulated alongside the discovery of childhood. Secondly, children with an 
inner self, which means that children have a personal and private aspect of themselves 
as individuals, corresponding to their ‘inner conscientiousness’ strongly related to 
Puritanism which directs and guides. Thirdly, children as the object of technology, 
which means that children are categorized rather as nature than as culture, thus are 
seen as to be manipulated with technology, which, here, denotes comprehensive 
education or schooling, to become members of modern society - ‘free’, ‘independent’ 
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individuals. Fourthly, children as potential bearers of future, which means that 
children will and should generate the future rather than to practice the old traditions 
of the past. Because of their expected creativity, children are, in some sense, entitled to 
take advantage of their parents’ generation, and, in turn, to be taken advantage of by 
following generations who would contribute to further progress. Miyazawa points out 
that these four aspects of childhood appeared in Europe simultaneously and in an 
integrated fashion. 
 What should, particularly, be examined here is the nature of the linkage between 
childhood and the conception of ‘an individual’. Philosophical conceptions need, in 
general, to be underpinned by material basis apiece to become realistic conceptions, 
and the notion of ‘individualism’ is no exception. This idea necessitates material 
conditions for one to recognize others as irreplaceable individuals. These conditions 
must include relatively stable and longer-term relationships. Otherwise, the 
relationships must be loose and precarious, which may readily result in also the loose 
and precarious recognition of relationship itself. The outcomes of demographic 
researches suggest that two incidents should principally be designated as the cause 
which realized this stable relationship and, in its consequence, individualism. 
 The one is the reduction of birth rates owing to contraception introduced into daily 
sphere16, and the other is the reduction of mortality rates owing to the improvement of 
living standard including development in hygiene medicine. In generating bourgeoisie 
in the early modern time, so called social capillary phenomenon17, where as families 
gaining better social economic position, they tended to have fewer children who would 
have better chances and more secure places of survival, therefore, more stable 
relationships within their families, and vice versa, was observed as an underpinning of 
their generation. This shows the functional linkage between the new state of children, 
the creation of modern agents and modern ideology. 
 Thus, contraception realized the conditions for individualism. It should be fair to 
say that contraception is one of the key bases of modern society. 
 
 
The separation of sexual intercourse from human reproduction 
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The availability of contraception also has changed the way we view sexual intercourse. 
Needless to say, this has enabled the separation of intercourse from reproduction, i.e. 
the separation of sexual pleasure from reproduction. In the story of heterosexual 
discourse, where a variety of rules for reproductive system are practiced, sexual 
intercourse without contraception, because of its possibility of pregnancy, may be the 
cause for great joy when it occurs in an expected and desired setting, but may also be 
the cause for tragedy, dramatically altering the social lives of the participants 
especially when occurred in unanticipated and undesired circumstances. However, the 
availability of contraception has ended the outright connection of intercourse with 
reproduction, consequently, may end the unconditional coalition of sexual intercourse 
with its exceptional position in society. The more reliable the contraception, the more 
noteworthy is this separation. 
 Sexual intercourse, being detached from the transcendence of reproduction, has 
entered as a less ritualized activity into daily lives of ordinary people and is playing a 
more casual and frequent role in gender relations. Where adultery was once 
condemned to a punishable crime for its role in introducing chaos into the order of 
reproduction, with the availability of contraception, this poses fewer risks of disrupting 
the reproductive order and could therefore become less reproacheable. In some sense, it 
also could be said, that sexual intercourse without its reproductive association has 
become akin to any other intimate action between men and women like shaking hands, 
embracing, kissing, petting and even conversing. 
 Sexual comfort and pleasure enjoyed with the privileged status of intercourse, in 
fact, does not simply result from physical stimulation. It is, nonetheless, undeniable 
that the physical practice of sexual intercourse has comprehensively been considered to 
be easy and, to some extent, effective means of going some way towards satisfying the 
libido. In spite of this, it must still be realized that not a few cases of sexual intercourse 
may not bring with them supreme pleasure; indeed they do not necessarily satisfy the 
participants at all. Furthermore, they may lead to frigidity or may even cause physical 
pain and discomfort. Rape and forced prostitution are cases in point. Thus, the physical 
dimension of intercourse should be understood as having to be proved and reinforced by 
discourse either to reach orgasm or to reach soreness. The supreme pleasure of sexual 
intercourse, if reached, should then be understood as a product of the combination of 
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physical action and discourse. 
 With the possibility of control over reproduction, with the possibility of gaining 
sexual pleasure without fear of pregnancy, sexual intercourse is now forced to be freed 
from the dominant position in the discourse of sexual pleasure. The consequence would, 
then, be a chaotic realm of sensual pleasure. 
 I posed the question of whether it is possible for men and women in intimate 
relations to be liberated from the power of sexual intercourse. Given that contraception 
has separated sexual intercourse from reproduction and given that this is considered to 
have diminished the status of sexual intercourse within the heterosexual discourse and 
destabilized that very same discourse, the answer would have to be an uncertain ‘yes’. 
In reality, however, we are still subjected to the ‘myth’ binding sexual intercourse to 
the core of heterosexual relationship, or binding heterosexuality to the exceptional 
position in sexuality discourse. This enigma should be discussed next. 
 
 
4 The trap of reproductive sexual intercourse 
 
Monogamy 

 
M. Foucault concludes from his historical analysis that modern society is not one which 
hides and suppresses sexuality to control it but the one which shows great interest in 
various forms of sexuality and lets them emerge in society18 in order, however, not to 
let them be free but to control them. This elucidation suggests a direction to answer the 
question above. The paper exercises this view, employing some results of 
socio-historical findings. 
 As Foucault shows, sexuality became widely discussed in modern society with the 
result in the transformation of vision on ‘diverse’ forms of sexuality from punishment to 
analysis, or from religious concern to scientific concern. Psychology, literature, 
sociology, medical studies and pedagogy began to deal with related subjects. Industry 
and the mass media have also responded actively to topics in this field.19 Though this 
phenomenon might have had an inclination to launch a new stage for various forms of 
sexuality to enjoy the redesigned scenario of open sexuality, heterosexual discourse and 
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attraction to sexual intercourse are still dominant, where the emerging forms of 
sexuality are still labeled as exceptional or second-class. It would be insufficient to 
explain this dominance of heterosexuality in terms of the low level of modernization or 
inadequate information or the poor availability of contraceptives.  
 Socio-historical research has revealed the perceptions of and motivations for 
male-female coupling in the modern period are qualitatively different from the 
pre-modern concept of coupling. While the dominant motivating factor behind choosing 
a partner in modern times is personal happiness described in terms of romantic love, 
the pre-modern concern was the interest of the families to carry on the household for 
example. E. Shorter examines this process.20 Prior to this revolution, coupling was 
seen to be a ritualistic activity defined and required by the community to reinforce and 
perpetuate stability in society; to conserve the base for social security which had 
benefited society as well as the participants themselves against unpredictable social 
changes. Romantic love, as a kind of irrational emotion because of its changeable and 
less predictable nature, or fluidity, was considered irrelevant, unsuitable or even 
undesirable for the male and female roles in the coupling process. 
 The romantic revolution shifted the emphasis away from the community-defined 
coupling system to that of mutual affections, where both individuals would exercise 
choice based upon their own judgments and preferences. One of the consequences of 
this is the acceptance of monogamy and the monogamous family as desired goals for 
couples who practice romantic love. Here, a family is characterized as an institution 
which is built on emotional relationship and yet respects relatively long term 
relationships to facilitate the function of reproduction which is now considered to be an 
activity confirming their love relationship. Thus, two contradictory characteristics - 
fluidity and stability - are accommodated together in a love marriage, which, if this 
succeeds, should be called a miraculous system. 
 In spite of the expectation of emerging unique households upon each couple’s 
preference in marriage, new ritualized gender roles have been introduced: the ‘sexual 
division of labour’ in which the female is to devote herself to the reproductive sphere at 
home and the male to the productive sphere in the market, which is available where a 
comprehensive industrial market is established outside the family domain. Since these 
new gender roles were formulated alongside the formation of the love marriage system, 
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this is regarded as corresponding to some of this new coupling system. Both parties in 
the monogamous relationship learn to affirm each other’s love not only by accepting 
these roles themselves, but also by assuming that practicing these new roles is the way 
to express their love. This would account, for example, for the possibility that 
reproductive housework becomes the unpaid labour undertaken freely by many 
housewives, which is so called ‘labour of love’.21 Similarly, the wage-earning activities 
of male outside the household represent the other side of this. 
 It is ironic that romantic love, which was supposed to be ‘free’ love, has become 
bound by the system of monogamous marriage. The modern family here functions not 
only as a device to stabilize activated released sexuality but also as a place where 
parents practice a new type of reproduction which is exclusive to them.22 In this way, 
there is seen the critical consequence of the new stage of sexuality; while the 
introduction of contraception had separated sexuality and reproduction, these two 
features became unified again within the modern family. In other words, 
heterosexuality, which was detached from reproductive standpoint, has been caught up 
within the norm of the romantic love habit leading to monogamous family where 
reproduction is the essential part of practicing love. Thus may be resolved the question 
stated above in the previous section. 
 The concern on this complexity must go further. It is not a direction for us here to 
criticize the fact that sexuality in modern times once again has been caught up in a 
heterosexual manual. On the contrary, what has to be apprehended here are the 
following two points. Firstly, world-wide, practicing sexuality has a manual to follow, 
for sexuality to be pursued as a matter of technique either at a personal level, to 
perceive pleasure and to enjoy good relationships, or at a macromatic level to keep 
sexual energy in order to control it. Secondly, heterosexual discourse does not ‘retire’ - 
for as long as humans reproduce, the heterosexual discourse will always manifest itself. 
The point here is the contradictory fact about modern sexuality, which, while currently 
caught in heterosexual love marriage manuals, is embedded in a possibility to be freed 
from these very manuals. 
 
 
Adultery 
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This section returns to the question of the discomfort of being a woman, and then refer 
to the relationship between this discomfort and heterosexual discourse. 
 As stated earlier on, heterosexual discourse still constructs the dominant social 
framework. Moreover, this is now blessed with the position to be pursued for personal 
happiness qualified with mutual respect and affection on an equality basis in gender 
relation and sexuality. In perusing a better male-female relationship, gender-related 
and sexuality problems have been spotted as discrimination problems. Towards a 
solution, this aspect has been effectively handling many issues such as the limited 
opportunity of women to participate in politics, the very small job market for women, 
low payment for women's work, stricter moral demands on women than on men and so 
on. Sexual dissatisfaction is also interpreted as the lack of equality in sexual 
relationship. 
 The resolution might, therefore, be seen to claim the complete equality of sexes, 
both in the public sphere, such as politics and an economy, and in the domestic sphere 
such as household duties and sexual relationships. However, what equality affords is 
no more than the state of equality. The discussion then must be shifted to the 
dimension of discomfort which cannot be dealt with the perspective of equality. 
 When a woman perceives herself in a cognitive heterosexual discourse, her 
problems are similarly described in terms set by the framework. Sexual desire is, 
within this monogamous-heterosexual world, self-defined as a desire for an equal 
monogamous relationship based on sexual intercourse with a member of the opposite 
sex. This was believed to be the liberation of women from being merely objects of male 
desire so that these women can then pursue their own satisfaction through sexual 
intercourse based on romantic love. As far as the aim was set on this route, the strategy 
for equality may be somewhat effective. 
 However, while there has been much progress in the fight against discrimination 
in society, women still face difficulties in life. The reason for this should not only be 
attributed to the insufficient attainment of equality in sexes. What should be realized 
is the failure to trace problems because of the inadequate or restrictive interpretation 
in identifying the nature and cause of unhappiness. 
 In the schema of order and excess outlined earlier, it will be said that desires 
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which do not conform to a norm may exist in two forms: heresy and excess. Heretical 
desire here means desire which is labeled as unusual, abnormal and socially 
undesirable. Excess, on the other hand, means, as argued earlier on, what is left 
neither signified nor codified by any of the elements in the world. The nature of heresy 
will be discussed in this section followed by the examination of excess in the next. 
 Heresy in heterosexual monogamous discourse may include, for example, 
homosexuality, paedophilia, sadism, masochism, etc. as well as adultery. However, 
what should be insisted here is the fact that heresy is also an important erotic source23, 
playing a significant role as the ‘villain’ which, at the same time, underpins the status 
of the norm. 
 Adultery is one of the most typical forms of heresy. As argued earlier, the modern 
monogamous family is expected to combine the fluidity of sexual desire with a fixed 
structural unit. Adultery, being the predictable result of this fluid sexual desire, must 
represent the half nature of the monogamous-heterosexual system. 
 In addition, the orthodox view of sexuality is strengthened not only by the 
combination of norm and heresy but also by the alliance of the beneficiaries of the 
system and those who suffer by it. This is because both parties interpret their sexual 
advantage and disadvantage within the same frame of reference - the 
monogamous-heterosexual discourse - and in exercising this, they are accordingly both 
accomplices to the preservation of this criterion. Hence, for example, not only men but 
also women play vital roles in preserving the power of this discourse. 
 
 
Fetishism 

 
In this section, the nature of excess is argued. While both heresy and excess are 
characterized as non-orthodox, there is a presumptuous difference between their roles. 
While heresy is a constituent part in the discourse to conform it, excess is an 
anonymous element outside the order. While heresy plays a legitimate role in the 
current story, for example, as a villain, excess will alter this story itself when this 
appears in the order. While examples can be designated for heresy, it is impossible to 
do this for excess, if excess is seen to be recognized in some forms, this is not excess any 
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more. Excess should not be taken as something substantial, but as some invisible 
energy discarded from the formation of the world but then to cause changes in the 
world. 
 It is difficult, in fact, to draw a clear line between heresy and excess. The same 
particular feature can be categorized either as heresy or as excess depending on the 
context and the cognitive background of its occurrence. For example, if a certain 
fragrance is intentionally sought either for a very purpose of or for an alternative 
purpose of sensual satisfaction, this here would be understood as a heretical activity in 
the heterosexual monogamous discourse to fulfill sexual pleasure; if excitement comes 
through a certain fragrance without any intention, even without any expectation, this 
here should be understood as a commitment which may draw some episodes from 
excess into order. When this anonymous new notion is captured and brought into the 
cognitive world, this process may be observed as a chance for the elements of excess to 
shift into a part of the perceptible discourse. 
 The way that excess comes into order is not a predictable kind of happening. 
Furthermore, its appearance may either result in the formation of the new conception 
of normality or in adding new aspects to heresy, which is also not predictable. 
 Another example is given here. Until the conception of discrimination was 
obtained, the notion of certain unhappiness did not have a ‘name’ to be recognized. 
However, through the conceptualization of discrimination, this discomfort had 
transferred from the anonymous side to the recognizable world, i.e. from excess to order. 
Nevertheless, while criticizing this new category of 'incorrectness' was considered as a 
radical and irrational act against the familiar habit of society, this deed was stated as a 
riotous heretical activity, which now, of course, is regarded as the very centre of the 
officially affirmed correctness. Thus, the originally anonymous sense found a way 
through the notion of some agents to shift itself into the order; furthermore, this notion 
has eventually altered the quality of order itself. More recently, the notion of 
discomfort perceived as sexual harassment has been playing a similar role. 
 What has been emphasized here is the function of discourse to codify episodes and 
thus formulate the world by bringing sense into it. Based on this, the paper will now 
employ the term ‘fetishism’ to explain the relationship between sexuality and discourse. 
Fetishism is normally understood as a specific type of sexuality in which a person pays 
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excessive attention to a particular objet to satisfy his or her libido as he or she finds 
some kind of sensual element, which, of course, is underpinned by discourse, in this 
object. This notion, however, analogizes the very fundamental nature of sexuality in 
general - the relationship between sexuality and discourse. It should be remembered 
that emotions, being norm or heresy, must be perceived and realized through discourse. 
With only excessive attention to as well as reliance upon each relevant discourse, 
sexuality can function as a base to accommodate episodic excitement. On this 
perspective, this paper employs the notion of ‘fetishism’ to refer to the linkage between 
varied sexuality and its relevant discourse which underpins the state of each form of 
sexuality.24 Thus, sexuality can be understood as a kind of ‘fetishism’. Heterosexuality 
which enjoys its authorized status, of course, is not an exception. 
 There should not be any qualitative difference between erotic gratification which, 
for instance, derives from the notion of the image of bodily parts and another which 
derives from heterosexual love relationship, in terms of necessitating discourses to lead 
the participants to sexual fulfillment. This may also be rephrased as that there would 
not be any qualitative difference among the heterosexual excitement, the erotic 
excitement induced by the smell of cherry blossoms in full bloom and the excitement 
that accompanies the successful completion of a task. The only difference between the 
heterosexual excitement and the rest of the forms is that the former is expected as 
normal source of orgasm and the latter rarely, in the dominant discourse. 
 
 
5 Conclusion 

 
The paper has discussed firstly the inevitability of changes in society, employing the 
post-modern terms of ‘order’ and ‘excess’, and secondly the state of sexuality in modern 
society, in relation to the first concern, employing the results of socio-historical 
researches. 
 With regard to the nature of social changes, as stated in ‘Order and Excess’ in 
section 2 and in ‘Fetishism’ in section 4, this can be outlined with some key terms such 
as discourse and fetishism, together with order and excess. 
 Order here is an epistemological term used to refer to a so-called cognitive world. 
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Order generates from chaos silhouetted by discourse - a set of codified symbols, which 
signifies elements and episodes then brings sense into the world. Excess is the 
abandoned elements, discarded from order during its formation. Order requires the 
notion of ‘excess’ to sustain itself as meaningfully silhouetted, otherwise it must remain 
as chaos. 
 Any society, being a form of order, must be accompanied by its ontological partner 
- excess. In addition, excess affects and propels order to move at any moment sending it 
anonymous new conceptions through the perception of the agents of the order. This 
process reshapes the boundary between order and excess and alters the quality of the 
order. As order is bound to change because of the relationship with excess in this way, 
the same is said about society as this is the form of order. 
 With regard to the second concern, the nature of the dominant sexuality discourse 
in modern society has been examined, which is heterosexual-monogamous discourse. 
At the same time, a more universal dimension has been set to illustrate this concern, 
which is ‘fetishism’ meaning the linkage between forms of sexuality and their each 
relevant discourse. 
 As examined in sections 2 and 3, two essential bases for 
heterosexual-monogamous discourse are designated; the new habit of the regular 
practice of contraception, and the romantic love coupling system based on 
individualism and mutual respect.  
 The regular habit of contraception, as this separates sexual intercourse from 
reproduction, might have been thought to afford the possibility of a new stage for 
sexuality where diverse forms of sexuality are invited to play their roles as normal 
parts of society. However, heterosexual discourse still keeps its position as norm. The 
underlying reason for this is the new habit of romantic love marriage where a new 
version of sexual division of labour came to be practiced for the participants to show 
their love by proceeding not only household labour but also the reproductive task. 
 In terms of fetishism, any form of sexuality is equally one version of this. The 
position of the dominant sexuality is relative among all kinds, besides being a form of 
order, any sexuality is fated to the possibility of moving from the present position.  
 Here is seen a critical consequence of the new stage of sexuality: while the 
introduction of contraception ended the fatal connection between sexual intercourse 
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and reproduction, these two features have become reunified within the modern family 
system. In other words, while currently caught in heterosexual love marriage manuals, 
sexuality is embedded in a possibility to be freed from these very manuals - 
heterosexual intercourse ‘myth’. 
 In the stability and instability of modern sexuality as above, not a few people may 
experience dissatisfaction and pain besides happiness. Through these agents, order 
may encounter new sets of discourse driven from excess, and be affected to move 
towards changes. 
 Though this paper could be said to have effectively designated the logic of social 
changes, it still has not been able to identify the clear direction of these changes. What 
can, however, be suggested here is that, firstly, any form of order cannot obtain a 
perpetual form, as this cannot exist free from its excess which continuously compels the 
order to face modification. Therefore, any ultimate ‘utopia’ will never happen. Secondly, 
being a participant in the order, a person may enjoy this world, as well as suffer by it, 
and plays a role as a vital agent to introduce episodic challenges from excess which at 
any moment feature in our daily lives. Within such a dynamic, society will have no 
option but to continue to adjust to people's lively happiness and satisfaction. 
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